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The Beauty of the Creator 
[Extracted from Chapter 3 of Mathematics: Exploring Beauty—Trinitarian Perspectives (Wenatchee: Sound 
Mind Press, 2024)] 

eturn to the beginning of this book and revisit “An assignment before you commence reading” 
question. The church fathers who wrote the Nicene-Constantinopolitan Creed (325, 381) would 
answer “what comes to your mind when you hear or say God?” with one word: 

Relationship 

Pick up any book on theology, especially systematic theology, one written by a Western theologian, and 
you will rarely find any discussion of how relationship is relevant to the word “God.”1 If there is such a 
discussion, these theologians relegate it to a paragraph or two. Relationship, when mentioned, is usually 
delegated to the relationship between humans and God.2 This situation exists because a certain train of 
thought entered the thinking of some early church theologians, a way of thinking influenced by some 
particulars of Greek philosophy. One such churchman was the brilliant Augustine of Hippo (354-430), 
considered the father of Western theology. Augustine drank deeply from the well of the writings of the Greek 
philosopher Plotinus (ca. 204-270) who reformulated the thinking of Plato, known now as Neo-Platonism. 
Plotinus referred to God as “the One,” the single, isolated monad. In short, he considered God to be a unity 
of essence, a unity of substance. Subsequent Western theologians have filled in substance with words like 
sovereignty, justice, or holiness. So, when you answered the beginning question with words like these, a long 
train of thinking going all the way back to Augustine has influenced you either explicitly or implicitly. 

What follows next in our discussion will be a different train of thought. Be prepared for a challenge. 

At the end of the previous chapter, we discovered that renewed thinking, or a sound mind, is inseparable 
from interpersonal relationships (Romans 12). We usually think of an “intellectual” as one buried in books, 
as one living his/her life in the underworld of a dusty library. The colloquial understanding of an 
absentminded professor is a person so lost in thinking that he/she is aloof from human interaction.  

Aloofness is what we mean by anti-relational. Was “aloof, distant, far away, or up there” one of the words 
that came to your mind when you thought of God? 

 
1 For example, according to the American Presbyterian theologian Benjamin Breckinridge Warfield (1861-1921), “When we say 
God, we say control.” Cited in Martin Selbrede, “Introduction,” The Great Christian Revolution (Vallecito: Ross House Books, 1991), 
p. ii. 
2 The Gospel is not primarily about our reaching up to an “entity” out there, up there, or over there, called “God,” a relationship 
based on our performance that gets us in and similar actions that keep us in, either the contractual basis of salvation in the theology 
of Arminianism or the proof that you are savingly elect by keeping covenant in the theology of scholastic Calvinism (The Westminster 
Confession of Faith (1646), Chapter III.VIII: Of God’s Eternal Decree and Chapter XVIII: Of the Assurance of Grace and Salvation). On the 
contrary and as we shall see, eternal life is in the beloved Father-Son relationship and our insertion into that communion via the 
incarnate, atoning, and resurrected ascension Life of the Son. It is the Son’s act that puts us in! We receive this Father-Son Life by 
making room for it, by opening ourselves to a reality already accomplished, by participating in it by the gifting power of the poured-
out and indwelling Holy Spirit. 

R 
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As we have noted, Hebraic thinking was deeply relational. The God of Israel could be tasted, i.e., 
experienced, enjoyed, respected with deep awe. Early Christian thinking inherited that view and built on it 
by the revelation of Jesus Christ. In the Gospel of John, the apostle emphasized repeatedly that the Father-
Son relationship was the key to a proper understanding of the Gospel, creation, and eternal life. As James B. 
Torrance notes, “At the center of the New Testament stands not our religious experience, not our faith or 
repentance or decision, however important these are, but a unique relationship between Jesus and the 
Father.”3 

• The Father loves (agapáō) the Son. [John 3:35; 5:20 (philéō); 10:17; 17:24, 26; see Matthew 3:17; 12:18; 
17:5] 
[Note: philéō speaks to familial relationship. We shall explore agapáō shortly.] 

• The Son loves (agapáō) the Father. (John 14:31) 

• The Father glorifies (doksázō) the Son. (John 8:54; 13:31-32; 17:1, 24) 
[Note: doksázō means to “give weight” to another, to reveal who another truly is.] 

• The Son glorifies (doksázō) the Father. (John 17:1, 4) 

• The Father is in the Son and the Son is in the Father. (John 10:38; 14:11; 14:20; 17:21; see Matthew 
11:25-27—The Father and Son uniquely know each other.) 

• The Father and the Son are one.4 (John 10:30; 17:11) 

Right away we see the Plotinus view that “God is one” is suspect. These passages point to a deep, eternal, 
and abiding relationship, a union between the Father and the Son. We also see, if we read carefully, that the 
Father and Son, by Holy Spirit, desire to share their relationship with us, with human beings. 

In that day [the day of  the Holy Spirit—JN] you will know that I am in My Father, and you in Me, and 
I in you. (John 14:20) 

This is eternal life, that they may know You, the only true God, and Jesus Christ whom You have sent. 
(John 17:3) 

The glory which You have given Me I have given to them, that they may be one, just as We are one; I 
in them and You in Me, that they may be perfected in unity, so that the world may know that You sent 
Me, and loved them, even as You have loved Me. Father, I desire that they also, whom You have given 
Me, be with Me where I am, so that they may see My glory which You have given Me, for You loved 
Me before the foundation of  the world. 

 
3 James B. Torrance, Worship, Community & the Triune God of Grace, p. 30. 
4 What Jesus said in John 10:30 unfolds the meaning of Deuteronomy 6:4 (“Hear, O Israel, the Lord your God is one …”), a 
meaning that revolted the hardened Jewish mind of some His hearers. The Greek text states: ἐγὼ καὶ ὁ Πατὴρ ἕν ἐσμεν. (I and 
the Father, one we are.) The Greek word ἕν (hen) translated “one” is neuter, not the masculine εἷς (heis). ἕν means one essence. It 
is this unity of essence between two persons that the Greek text emphasizes as paramount, contra the monad essence articulated by Greek 
thinkers like Plato and, later, Plotinus. 
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O righteous Father, although the world has not known You, yet I have known You; and these have 
known that You sent Me; and I have made Your name known to them, and will make it known, so that 
the love with which You loved Me may be in them, and I in them. (John 17:22-26) 

What, therefore, is the ground of relationship? From these passages, our answer must point to a wholeness 
and excellence beyond us, yet remarkably close to us. This ground leads us into the realm of thinking outside 
of a monadic one, a solitary being of simple essence. The revelation of Jesus Christ directed the early church 
to consider that God is a relational being, a plurality of persons,5 a plurality in unity, union with distinction. 
The Christian doctrine of God is a unique revelation of God who is one being, three persons. The third 
person of this triumvirate is the Holy Spirit (John 14-16; 1 Corinthians 2:10-12; 2 Corinthians 13:14) who as 
God is the bringer together of the wholeness and soundness of interpersonal relationship, i.e., the shalom of 
communion, of fellowship.  

The word that Christianity uses for God as a plurality of persons is Trinity, from the Latin trinitas, meaning 
“triad.” The Carthaginian theologian Tertullian (ca. 150-ca. 220) was the first writer in Latin known to use 
the term trinitas when referring to God. 

The New Testament rings with the truth that there is relationship between the Father, Son, and Holy 
Spirit. And it is this bond that is the ground and guide for all other creational relationships. 

Regarding the Christian doctrine of the Trinity, Thomas Jefferson (1743-1826), third president of the 
United States, wrote to his friend John Adams (1735-1826) from his Monticello home on August 22, 1813: 

… it is too late in the day for men of  sincerity to pretend they believe in the Platonic mysticisms that 
three are one, & one is three; & yet the one is not three, and the three are not one: … sweep away their 
[the priests—JN] gossamer fabrics of  factitious religion, and they would catch no more flies.6 

Quipped a pastor from the pulpit one Sunday, “If you do not believe in the Trinity, you will lose your 
soul. If you try to understand the Trinity, you will lose your mind.” 

The average person in the pew replies, “Okay, we will just intellectually assert that the doctrine of the 
Trinity is true. That aside, let’s get on with more practical matters.” 

In contrast to the train of thinking in the past three paragraphs, Scottish theologian Thomas F. Torrance  
(1913-2007) speaks of the immense importance of the doctrine of the Trinity: 

In modern times it is unfortunately the case that the enormous importance of  the doctrine of  the 
Trinity, and its revolutionary implications, have tended to be lost from sight, and sometimes to be 
treated as rather irrelevant, or only of  peripheral significance for Christian faith and living. Much of  
the reason for this is that people have worked for so long in the Western world with a notion of  God 
who is somehow inertially detached from this world, exalted inaccessibly above it, and remote from 

 
5 The doctrine of the Trinity originally shaped our understanding of persons. A few centuries later, Boethius downgraded that 
understanding. 
6 https://founders.archives.gov/documents/Jefferson/03-06-02-0351 (Retrieved: November 29, 2022) 
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our creaturely cries and prayers. And so in Western theology particularly it has become too common 
for theologians to separate the doctrine of  the One God from the doctrine of  the Triune God.7 

Notice how Torrance speaks of the separation of the doctrine of the one God, the “primary essence” of 
Plotinus filtered through Augustine, and the doctrine of the Trinity.8 Whatever it means to say God is Triune, 
One in Three and Three in One, should this truth be so obscure to Christians that they have no idea how 
this reality interpenetrates daily living, including how they view the created order?  

In every era of history, the non-Trinitarian views of the day have reshaped men’s views of life. Instead, 
should not the Father, Son, and Spirit require us to reshape our world, our times, and ourselves in terms of 
that relationship? 

Unfortunately, the Western tradition has flooded us with the rational, logical side of theology, often 
engaging only the mind and  producing a rationalistic view of God. In contrast, we see that the revelation of 
Jesus presents us with a God who is love between persons. As Thomas F. Torrance states, “There is an 
eternal communion of love which God is in His Triune being.”9 This God in His being is also a God who 
gives and receives affirmation of glory, and a God of a deep reciprocal knowledge. This God is a God who 
is plural, yet one, and so united, so connected, that there is mutual 
indwelling signified by the simple Greek preposition ἐν, translated in our 
English Bibles as “in.”  

The weighty, magisterial, and glorious presence of unconditional 
acceptance we find in the family circle of the interpenetrating love of the 
Father, Son, and Spirit ignites the heart and thus reveals an inherent 
rationality, wonder, and beauty that transcends the syllogisms of logic. 
Our minds must bend to the supremacy of Trinitarian life, a life that not 
only humbles our thinking, but transforms life from the center, from the heart, flowing out into the totality 
of one’s being. 

The fulness of a robust theology allows us to hear in our spirits the word of the Father through the Son 
by the Holy Spirit. Poor theology distorts that word by bypassing the debilitating darkness of our inner world 
for the theological mind games of systematics. Poor theology, therefore, grieves the Spirit. The totality of 
our lives suffers because of it. 

The Primary Question: Who is God? 
The question that begins with “Who” reflects Hebraic relationality. Asking “Who is God?” seeks to 

apprehend the essence of His nature. Asking “What is God?” seeks to abstract from the object of 
interrogation various parts for study just like Aristotle would take a chair apart to understand it. A study of 
parts can sometimes miss the thrust of the overriding nature of being, the whole. It is to miss the forest for 

 
7 Thomas F. Torrance, The Christian Doctrine of God: One Being, Three Persons (London: Bloomsbury T & T Clark, [1996, 2001] 2016), 
pp. 8-9. 
8 Of course, Augustine did believe in the Trinity, and he wrote discourses on the subject. For him, though, essence, the One God, 
was primary to relationship, the Triune God. 
9 Thomas F. Torrance, The Christian Doctrine of God, p. 253. 

The doctrine of the 
Trinity alone ultimately 
safeguards the truth 
that God’s nature is 
love.  
F. W. Camfield, Revelation and the 

Holy Spirit (1933), p. 251. 
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the proverbial trees.  

We can never fully understand the mystery that is the Triune God, i.e., there is no point when you can 
say, “I’ve got it.” Although we cannot come to this full comprehension, we can apprehend this mystery only 
by the Mystery apprehending us, i.e., made known to us by Jesus Christ, the only begotten God (John 1:18).10 

Only God reveals God (Matthew 11:25-28). We can learn about God by what He has made and by the 
words of Scripture, but we can only know God as He reveals Himself to us by personal encounter.11 In 
encounter, the “knowing about” becomes an incontrovertible know. A believing about becomes a believing 
into (John 16:8-9).12 

We do not study the Trinity analytically or deductively, to dissect the being of God into parts, i.e., 
attributes.13 The Trinity is a relational and whole being; the Trinity is whole Truth, true reality, true 
personhood. This God has entangled the life of eternity inside human beings by the Incarnation of the Son. 
According to Thomas F. Torrance: 

In his transcendent wholeness, God eludes our comprehension. What God does allow us to apprehend 
of  himself  breaks through the narrow confines of  our grasp, so that in the very act of  apprehending 
something of  him we know that we are incapable of  comprehending him. Even in his condescension 
to reveal himself  to us God infinitely exceeds what we can grasp or conceive, so that our knowledge 
of  the whole God cannot but be ‘in part’ or partial (1 Corinthians 13:12) … yet, what God does allow 
us to grasp of  himself  is inextricably involved in his wholeness and is not just a part of  him. Moreover, 
since God in his wholeness is infinitely greater than we can ever comprehend, what we may say of  him 
in our apprehending of  him ‘in part’ is bound to indicate far more than we can ever express.14 

Whatever we speak of the Triune God, we bow the knee and seek forgiveness for our attempts to express 
the inexpressible. Yet, despite that, we seek to grow in the grace, the grace that is Jesus Christ, not an abstract 
concept, but Jesus Christ who is the knowledge of God for us (2 Peter 3:18).  

Athanasius said, “It is more godly and accurate to signify God from the Son and call him Father, than to 
name him from his works and call him unoriginate [uncaused, uncreated—JN].”15 The Frenchman Hilary of 
Poitiers (ca. 310-ca. 367) was another church father who expressed the same perspective, i.e., the pre-
eminence of the Father’s self-revelation through His Son. He said: 

 
10 In the translation of John 1:18, there is manuscript evidence for either only begotten God (θεός) or only begotten Son (υἱός). 
There is more evidence for θεός but υἱός would fit the internal context better. See the footnote analysis in The NET (New English 
Translation) Bible.  
11 This revealing will be faithful to Scripture in its multi-faceted depiction of the Triune God’s interaction with humanity. 
12 The Greek preposition translated “in” in John 16:8 is eis (εἰς). The primary meaning of eis is “into,” a “motion into which,” 
implying penetration into a person, or real participation into the person of Jesus Christ. In speaking of beauty, specifically the 
beauty of God, C. S. Lewis described the overriding desire, the deep passion, that resides inside every human being, “We do not 
want merely to see beauty, though, God knows, even that is bounty enough. We want something else which can hardly be put into 
words—to be united with the beauty we see, to pass into it, to receive it into ourselves, to bathe in it, to become part of it.” The 
Weight of Glory (New York: HarperCollins Publishing, [1949, 1976] 1980), p. 42. 
13 The study of the attributes of God is common parlay in “doctrine of God” books and classes. 
14 Thomas F. Torrance, The Christian Doctrine of God, p. 26. 
15 Athanasius, Contra Arianos, 4.4. 
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First he must take his stand upon the sure ground of  God, as holy Jeremiah says, that since he is to 
hear about that nature he may expand his thoughts till they are worthy of  the theme, not fixing some 
arbitrary standard for himself, but judging as of  infinity. And again, though he be aware that he is 
partaker of  the Divine nature, as the holy apostle Peter says in his second Epistle, yet he must not 
measure the Divine nature by the limitations of  his own, but gauge God’s assertions concerning Him-
self  by the scale of  His own glorious self-revelation.16 

These men were answering this question: Do we know God fully by His creation works, vestiges (traces) 
of Him as the unbeginning Creator, or through the incarnate Son, God with skin? Let Jesus, the incarnate Son 
of the Father, answer this: 

I praise You, Father (Abba), Lord of  heaven and earth, that You have hidden these things from the 
wise and intelligent and have revealed them to infants. Yes, Father, for this way was well-pleasing in 
Your sight. All things have been handed over to Me by My Father; and no one knows the Son except 
the Father; nor does anyone know the Father except the Son, and anyone to whom the Son wills to 
reveal Him. (Matthew 11:25-27) 

The Scriptures reveal to us the nature of the Father-Son relationship before Genesis 1:1. 

Now, Father, glorify Me together with Yourself, with the glory which I had with You before the world 
was. (John 17:5) 

You loved Me before the foundation of  the world. (John 17:24) 

In the beginning was the Word and the Word was with [pros: face to face17] God, and the Word was 
God. (John 1:1) 

These passages reveal an eternal shared glory and a face-to-face relationship of love. 

• … God is love (ἀγάπη—agápē). (1 John 4:8; see 1 John 4:16) 

[Note: the nature of  agápē is the giving of  one’s self  for the benefit of  another: “We know love by this, 
that He laid down His life for us ….” (1 John 3:16; see John 15:13).] 

• God is light (φῶς—phōs), and in Him there is no darkness at all. (1 John 1:5) 

[Note: the nature of  phōs is manifestation. In this context, the manifestation of  God’s self-existent life 
(1 John 1:1-2)]. 

• In Him was life (ζωῆς—zōē) … (John 1:4; John 5:26; 1 John 1:1-2; 5:11-12) 

[Note: In this context, zōē is the dynamic quality of  God’s self-existent life.]  

 
16 Hilary of Poitiers, De Trinitate (On the Trinity), 1:18. 
17 John is using the Greek preposition pros (πρὸς) to reflect the Hebraic idea of intimate and open fellowship, an openness between 
persons with no secrets, a communion of clear light with no darkness at all. The English phrase “face to face” is a metonym that 
speaks to intimate person-to-person familiarity. See Archibald Thomas Robertson, Word Pictures in the New Testament (Grand Rapids: 
Baker Book House, 1932), 5:4.  
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The Father loves the Son, the Son loves the Father, and the Holy Spirit is the communion of love (Romans 
5:5; 2 Corinthians 13:14). All three exist to be for each other. There is no darkness in the light of this Triune 
being who is love and life. There is a rich and abounding fullness, a completeness, a glory in the self-giving 
love, other-centeredness, and overflowing life that the Father, Son, and Holy Spirit are. 

From the late 1st century to the 4th century, the Christian church saw the rise of a mounting heresy, an 
ungodly way of thinking that threatened the very core of the Gospel. In response, the Cappadocian church 
fathers,18 the formulators of the Nicene-Constantinopolitan Creed (325, 381), a creed that all branches of 
the Christian church affirm, tried to describe the deep richness of the ecstasy of joy and love found in the 
communion of the three persons of the Godhead—Father, Son, and Holy Spirit, a jubilation of self-giving 
that overflows in an unlimited abundance and provision, beyond human words to describe. 

The beauty of the Three persons enthralled them. As One in being, will, power, and operation, the Father, 
Son, and Holy Spirit are not, therefore, confused. 

They remain distinct, distinct in their relationship. 

They cleave to each other. 

They have their existence in their being in each other. 

This communion is perfect love, the original unity in relationship, the original harmony, the Alpha and 
Omega of mystery, to which, in its unfathomable majesty, no human thought can ever approach. 

Four Words 
Over many centuries (2nd to 8th centuries AD), several Greek words appeared in the writings of key church 

fathers that radically reminted the prevalent Greek understanding of them so that they pointed to a 
wondrously beautiful relationship. Four words are crucial: 

ousia 

hypostasis 

homoousios 

perichoresis 

Church leaders combined two of the four words in the key phrase mia ousia, treis hypostaseis. Hypostasis 
appears in hypostatic union. The meaning of who God is, the person of Jesus Christ, and the Gospel emerge 
from both these phrases. 

Do not let these strange words to the English mindset distract you. These words and phrases are essential 
to answering two questions: 

(1) Who is God? 

 
18 The leaders were Basil the Great (330-379), who was bishop of Caesarea, Basil’s younger brother Gregory of Nyssa (ca. 335-ca. 
395), who was bishop of Nyssa, and a close friend, Gregory of Nazianzus (329-389), who became Patriarch of Constantinople. 
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Answering this question will help us answer the second: 

(2) What is the Gospel? Or, better stated, how is the Gospel framed around the who of  its source? 

We will explore each to see if we can grasp the reality to which they point. 

Ousia 

Ousia (ούσια), pronounced “ou′-sē-ah,” means “being,” specifically, being in its inward reference (ad intra 
in Latin), being in its inner essential nature (in se in Latin), the relation within the being of God as God. In 
philosophy, the study of being is ontology.19 Christian theology reframed the nature of being as that which is 
dynamic, i.e., living.20 God’s being is a being in action and God’s action is His being expressed. 

Think of the Incarnation in this context. The logos (λόγος—Word), the speaking of the being of God, who 
is “face to face” with the Father (John 1:1), a relationship of intimacy (in the bosom of the Father—John 
1:18), the logos who is God (John 1:1), became flesh (John 1:14). The Incarnation is the revelation of the 
personal movement of the being of God, the act of God that reflected His being, the interpersonal reciprocity 
of giving between Father to the Son in the communion of the Holy Spirit. 

Hypostasis 

Hypostasis (ὑπόστασις), pronounced “hī-pós-tah-sis,” means to “stand under.” In Hebrews 11:1 (“faith is 
the assurance (hypostasis) of things hoped for …”),21 its usage in the Greek text refers to self-supporting 
reality, the substance that faith is.  

In theology, the same word was used to refer to God as a being in distinct relation to what is outward-
looking, i.e., being in its objective reference (ad alios in Latin), being in its objective presentation, or face.  

This hypostasis is not impersonal, but a hypostasis with a face, a personal, or prosopon, hypostasis. This face has 
a singular name, an onoma, incorporating the relational Father, Son, and Holy Spirit (Matthew 28:19). So, the 
early church fathers brought face and name together when they used hypostasis. It is out of that matrix that 
our concept of a person having a supportive substance, one of outward-looking relationality, comes. 

According to Thomas F. Torrance: 

Athanasius agreed that ousia in the strict sense should be used properly of  the one Being of  God, while 
hypostasis should be used to speak strictly of  the distinct objective reality of  each of  the three divine 
Persons in their onto-relations with one another.22 (italics added—JN) 

 
19 The Greek word ont also means “being.” 
20 In Greek philosophy, ousia meant an impersonal, static existence. (Think of  the “unmoved Mover” of  Aristotle’s Metaphysics, or 
the impassable first cause.) The translation of  ousia by the Latin words substantia or essentia tended to return Western theology to 
these same ideas. The only use of  ousia in the New Testament is Luke 15:12, where it means substance in terms of  property or 
possessions. 
21 Hebrews 1:3 states that Christ is the “exact representation of the Father’s ὑποστάσεως (hypostaseos).” Translations use the English 
words “nature, substance, person, essence, or being” for the Greek hypostasis. 
22 Thomas F. Torrance, The Christian Doctrine of God, p. 129. 
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Here we see that the internal being (ousia) of God has an outward and identifiable face (hypostasis), a 
personal inner being in the relationship of reciprocating love and glory, i.e., onto-relational. In other words, 
to say God is personal is to say God is love, two ways of saying the same thing.  

Parenthesis 
Recall the definition by Boethius: Persona est individua substantia rationabilis naturae, translated “a person is 

an individual substance of a rational nature.” 

Here Boethius defines a person as a static individual, in fact, a radical individual. Also, reason is the primary 
characteristic of every human being. There is no mention in this definition of any aspect of relationship.  

Did Boethius derive his pragmatic concept of an individual from the static substance of the monad God 
of Plato, the unitarian “unmoved mover” of Aristotle, or the “one God” of Plotinus? It was more likely a 
combination of all three. 

Is God’s primary purpose for us individualistic and rationalistic? 

Is not the Western tradition one of rugged individuality, one of thinking as the basis of our existence 
following French philosopher and mathematician René Descartes’ (1596-1650) dictum, “I think, therefore I 
am”?  

Or is our identity constituted by one’s relationships because every human being is created and sustained 
by the onto-relational Trinity? Does every person live and move and have their existence inside that 
fundamental relationship (Acts 17:28)? 

What of reason in a relational context? James B. Torrance responds, “Here reason is understood, not 
statically or substantively, but dynamically and functionally, as the capacity of the whole person to respond 
to the other, of being true to the truth, ‘being true to one another in love’ (Ephesians 4:15).”23 

Homoousios 

The Nicene-Constantinopolitan Creed expands its confession of “I believe in one Lord Jesus Christ” with 
some choice phrases, each one, in a compounding way, exposing and correcting the errors of Arius of 
Alexandria (256-336), the arch-rival of the Faith: 

And in one Lord Jesus Christ,  

the only begotten Son of God,  

begotten of His Father before all worlds,  

God of God,  

Light of Light,  

very God of very God,  

 
23 James B. Torrance, Worship, Community, and the Triune God of Grace, p. 38. 
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begotten, not made,  

of one being with the Father by whom all things were made … 

In Greek, the phrase “of one being with the Father” is ὁμοούσιος τῷ Πατρί (homoousios tō patri). Homo 
means “of the same.” Homoousios (ὁμοούσιος) means “of the same being.”24 The writers of this creed used 
homoousios as a term that speaks to a relation within the being of God as God, i.e., the relation of the Son to 
the Father is an internal relation in the being of God. 

After 381, the church fathers understood Holy Spirit to be in the same homoousial relationship the Son 
has with the Father. As New Zealand theologian Myk Habets notes: 

Being is not static nor is it in flux, it is dynamic and relational, thus tri-personal as the Nicene theolo-
gians would explicate: one being in three persons, each homoousios and each in reciprocal communion, 
the Father, Son, and Holy Spirit. ‘To be’ is thus ‘to be in communion.’ In the incarnation, the Logos 
brings creation into the orbit of  radical relationality: in the incarnate Son’s communion with the world, 
the world communes with God. This is God’s creative and redemptive goal.25 

Homoousios expands the meaning of ousia in connection to the hypostases (plural) of the Father, Son, and 
Holy Spirit, i.e., the Son and the Spirit are of the same being as the Father. When you encounter either the 
Son or the Spirit, both are fully revelational of the Father. The Son is not a revelation of the Father. The Son 
is the revelation of the Father (see Hebrews 1:1-2). The Holy Spirit, who comes forth out of the being of the 
Father (John 15:26), glorifies the Son and takes what the Son has and shows it to us (John 16:14).  

Within the being of God, Father, Son, and Holy Spirit are all homoousioi with one another. In relation to 
one another, they are hypostatic, i.e., face to face (John 1:1), in deep personal relationship, a self-giving 
communion of one in another (John 14:11). 

In summary, the homoousion of the Son and the Spirit refer to their substantive identity with God the 
Father, their unity and equality with God the Father, within the one indivisible being, or ousia, of the 
Godhead. The Son of God is God in the same sense as the Father is God; in the Son you fully meet God in 
His true being (John 1:18). The Holy Spirit is God in the same sense as the Father is God; in the Spirit, you 
fully meet God in His true being (1 Corinthians 2). Homoousios expresses the unity, identity, and the equality 
of being between the Son, the Holy Spirit, and the Father. This equality of being means an equality in their 
acts; their acts are in perfect coordination.26 

 
24 Compare with homoi which means “like.” We use an illustration from one of Thomas F. Torrance’s lectures to help us see the 
difference between homo and homoi. I compare my uncle Steve’s beard with the drooping hair on the chin of a billy goat. I say, 
“Your beard looks like a billy goat.” Then, my other uncle Rick appears who is an identical twin of Steve. He also wears a beard 
and I say, “Steve’s beard is like Rick’s beard.” In the first instance, likeness implies a radical difference (homoi). In the second 
instance, likeness implies a radical sameness (homo). The Greek letter iota (ι) establishes a significant difference between ὁμοούσιος 
and ὁμοιούσιος, contra Edward Gibbon’s (1737-1794) ridiculing analysis of the debates been Arius and Athanasius that resulted 
in the composition of the Nicene-Constantinopolitan Creed. See Edward Gibbon, The Decline and Fall of the Roman Empire (New 
York: Everyman’s Library/Alfred A. Knopf, [1910] 1993), 2:313-320. 
25 Myk Habets, “The Essence of Evangelical Theology,” in Thomas F. Torrance, The Trinitarian Faith: The Evangelical Theology of the 
Ancient Catholic Church (London: Bloomsbury T & T Clark, [1991, 1997] 2016), p. xxv. 
26 For example, creation, incarnation, and redemption are coordinated acts of the unity of being between the Father, Son, and 
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Both ousia and hypostasis appear in the next two phrases, key summaries of the being of the Trinity and the 
nature of the Incarnation, the Word become flesh in the incarnate Son of the Father. 

• Mia ousia, treis hypostaseis 

Mia ousia, treis hypostasei means “one being, three persons.” The three persons do not equal three 
psychological, distinctively isolated persons, as in Peter, James, and John being three human persons. But 
this is how the Western World has come to understand person, thanks to Boethius. The phrase “treis 
hypostaseis” means three intimate, relational distinctions in the one God. The one God is a God in dynamic relation.  

God is not merely one as in one essence nor is God merely three as in tritheism. The essence of God is 
one in three, three in one. 

Gregory of Nazianzus (330-390) reflects with astonishment: 

No sooner do I conceive of  the One than I am illumined by the Splendour of  the Three; no sooner 
do I distinguish Them than I am carried back to the One. When I think of  any One of  the Three I 
think of  Him as the Whole, and my eyes are filled, and the greater part of  what I am thinking of  
escapes me. I cannot grasp the greatness of  That One so as to attribute a greater greatness to the Rest. 
When I contemplate the Three together, I see but one torch, and cannot divide or measure out the 
Undivided Light.27  

The one God is one being in three persons in the communion of the self-giving glorification of love. The 
three persons are a single flaming fire of love. 

To repeat, God in His internal being, in His inward relations, is not merely essence, but onto-relational. 

• Hypostatic union 

The hypostatic union is another way of speaking of the Incarnation, i.e., saying that the person (hypostasis) of 
Jesus Christ is God manifest in the flesh of humanity, in our skin (John 1:1, 14). The Gospel is grounded in 
the revelation of the being and works of the God-man, two natures—fully God and fully man—in the one 
person of Jesus Christ, the reality of hypostatic union. In the God-man, we know two movements, two works: 

(1) the revelation of the Father to humanity, male and female, in the Holy Spirit and 

(2) the presentation of humanity, male and female, to the Father by the Holy Spirit. 

The incarnate Son of the Father is the Alpha and Omega of revelation. The Son the Father speaks to humanity in 
these last days, a word far superior to the prophets of old (Hebrews 1:1-2). The incarnate Son unveils the 
true nature of the Father to humanity (John 1:18). Why? For what purpose? To create a new humanity though 
His death and resurrection, bringing that humanity to their true home, to Father’s house (John 14:1-3).  

 
Holy Spirit.  
27 Gregory of  Nazianzus, Orationes, 31.4; 39.11; 40.41. 

God is onto-relational, being in communion. 
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This two-fold movement is what we mean by grace. First, in Christ, the vicarious man, grace appears to 
every one of us (Titus 2:11). Second, through this same vicarious man, we are graced by adoption into the 
very presence of the Trinity (Ephesians 1:2-5). The grace of the Lord Jesus Christ (2 Corinthians 13:14) is 
the very same Word who made all things (John 1:1-3). Grace and created reality, grace and humanity, are 
united in the person of Christ.  

Perichoresis  

Perichoresis is transliterated from the Greek περιχώρησις (pronounced perikhōrēsis). Peri means “around,” 
while chora (noun) means “space” and chorein (verb) means “make space.” 

This word carries these ideas:  

(1) perichoreo: to encircle, to encompass, to make room for, reciprocal containing, mutual inexistence, 
interpenetration, coinherence, mutual indwelling. 

(2) perichoreuo: An extension to “make room for” by indicating movement around, as what happens 
between dance partners, a swirling around. We get the word choreography, the “practice of dancing in 

 
The hypostatic union: The eternal Son of the Father, of one 
being with the Father, is the Vicarious Man, of one being with 
humanity. 

… in him (The God-man Jesus Christ—JN) the closed circle 
of the inner life of God was made to overlap with human life, 
and human nature was taken up to share in the eternal 
communion of the Father and the Son in the Holy Spirit. 

Thomas F. Torrance, Theology in Reconstruction (1965), p. 241. 

Our human nature is now set within the Father-Son 
relationship of Christ. 

Thomas F. Torrance, Space, Time and Resurrection ([1976] 1998), p. 69. 
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union” from choreuo. Choreography is the partnership of movement, a rhythm of giving and receiving. It 
is one fluid motion of encircling, encompassing, permeating, enveloping, outstretching.  

The church fathers used this word to clarify the Biblical usage of the Greek preposition “in” (ἐν, 
transliterated en) used by John in his Gospel.  

… I am in (en) the Father and the Father is in (en) Me … In that day [the day of  the Holy Spirit—JN] 
you will know that I am in (en) My Father, and you in (en) Me, and I in (en) you. (John 14:11, 20, see 
John 1:14, “The Word became flesh and dwelt in (en) us …”) 

Perichoresis encapsulates all the Greek words/phrases we have previously explored. It encapsulates the 
fullness of the reality that these words point us toward. 

Perichoresis is a way to describe the deep loving, other-centered fellowship, the hospitality, between the 
Father and the Son in the communion of the Holy Spirit. This relationship is so profound that they mutually 
indwell one another, making room for one another by making space for the indwelling of the other. 

Perichoresis points to the mutual interpenetration of the Father, Son, and Holy Spirit without the loss of 
personal distinction, i.e., without the loss of personhood. 

Gregory of Nyssa (ca. 335-ca. 395) unfolds perichoresis without using the word: 

All that the Father is, we see revealed in the Son; all that is the Son’s is the Father’s also; for the whole 
Son dwells in the Father, and he has the whole Father dwelling in himself … The Son who exists always 
in the Father can never be separated from him, nor can the Spirit ever be divided from the Son who 
through the Spirit works all things. He who receives the Father also receives at the same time the Son 
and the Spirit. It is impossible to envisage any kind of  severance or disjunction between them: one 
cannot think of  the Son apart from the Father, nor divide the Spirit from the Son. There is between 
the three a sharing and a differentiation that are beyond words and understanding. The distinction 
between the persons does not impair the oneness of  nature, nor does the shared unity of  essence lead 
to a confusion between the distinctive characteristics of  the persons. Do not be surprised that we 
should speak of  the Godhead as being at the same time both unified and differentiated. Using riddles, 
as it were, we envisage a strange and paradoxical diversity-in-unity and unity-in-diversity.28 

As C. S. Lewis noted in Mere Christianity, there is a divine dance (Listen through the dance image to the 
imageless reality it represents.) in the fellowship of the Father, Son, and Holy Spirit, a dynamic and personal 
movement between each.29 The dance image forbids us to think of God as a solitary being, a mere monad. 
The interpenetrating dance of the One in Three and Three in One is fully personal and interpersonal, 
expressing the essence and unity of God. 

When speaking of the Father-Son relationship, we apprehend God the Father as eternally begetting His 
beloved Son and the Son as being eternally begotten of the Father, all in the ecstatic giving of love. 

 
28 Gregory of Nyssa, “On the Difference between Ousia and Hypostasis,” in Basil, Letter 38, in Letters, Volume I: Letters 1-58. Roy 
J. Deferrari, trans. (Cambridge: Loeb Classical Library 190-Harvard University Press, 1926), p. 226, 211-213.  
29 C. S. Lewis, Mere Christianity (New York: Macmillan Publishing, [1943, 1945, 1952] 1960), p. 152. 
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When speaking of the Father-Spirit relationship, we apprehend God the Father as eternally speaking forth, 
i.e., spirating, as breathing out the communion the Holy Spirit and the Holy Spirit as being eternally spirated, 
all in the bliss of love. 

Perichoresis provides a marvelous point of entry into contemplating what it means to say God is alive in 
the reciprocal communion of begetting and spirating from all eternity, i.e., is ecstatic giving of one to another 
from all eternity. 

In this context we ask, “What is beauty?” 

Beauty is not just an idea. It is not a static archetype in the “mind of God,” as articulated by Plato’s 
doctrine of forms.30 

According to the Greek Orthodox theologian David Bentley Hart (1965-), perichoresis is the meaning of 
beauty. The ultimate question is not “What is beauty” but “Who is beauty?” He says: 

The Christian understanding of  beauty emerges not only naturally, but necessarily, from the Christian 
understanding of  God as a perichoresis of  love, a dynamic coinherence of  the three divine persons, 
whose life is eternally one of  shared regard, delight, fellowship, feasting, and joy.31 

Hilary of Poitiers noted in the fourth century AD: 

 
30 This is the premise of the book by Michael S. Schneider, A Beginner’s Guide to Construction the Universe: The Mathematical Archetypes 
of Nature, Art, and Science (New York: HarperCollins, 1994).  
31 David Bentley Hart, The Beauty of the Infinite (Grand Rapids: William B. Eerdmans, 2003), p. 155. 

  
Who is God? 
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For though the splendour of  His eternal glory overtax our mind’s best powers, it cannot fail to see that 
He is beautiful. We must in truth confess that God is most beautiful, and that with a beauty which, 
though it transcend our comprehension, forces itself  upon our perception.32 

British theologian Michael Reeves reflects: 

Indeed, in the triune God is the love behind all love, the life behind all life, the music behind all music, 
the beauty behind all beauty and the joy behind all joy.33  

Beauty is the dynamic interrelationship in the life of the Trinity, the beauty of perichoresis which is the 
beauty of holiness. 

Worship the Lord in holy beauty [the glory adornment—JN]. (Psalm 29:2b; see the Hebrew words 
associating beauty with holiness or Yahweh (LORD) Himself  in Psalm 110:3; 1 Chronicles 16:29, 
Psalm 96:9, 2 Chronicles 20:21; Psalm 27:4; Psalm 90:17) 

The holiness of God is the awe-inspiring, radiant beauty of relationship, a fellowship set apart from the 
confines of human comprehension. The glory and holiness of the Father, Son and Holy Spirit is their 
continuous, mutual-glorification, never-ending, and other-centered love. Compare the previous two 
sentences with the “holiness as moral rectitude” view predominant in Western Theology.34 

Parenthesis: On Holiness 

The Hebrew word for holy is qadosh meaning “that which stands apart” or “that which is set apart.” The 
word applied to God, to Israel as a nation (Exodus 19:8), and to things like water (Numbers 5:17), garments 
(Exodus 28:4), anointing oil (Exodus 30:25), and the temple (Psalm 65:4). 

The idea of being marked off, of being separate from, is essential to what holiness means. It reflects 
wisdom to go to Jesus, the revelation of the Father, to grasp the foundational meaning of “marked off.” We 
see this unique marking off when the incarnate Son says: 

I praise You, Father, Lord of  heaven and earth, that You have hidden these things from the wise and 
intelligent and have revealed them to infants. Yes, Father, for this way was well-pleasing in Your sight. 
All things have been handed over to Me by My Father; and no one knows [ἐπιγινώσκω (epigino ̄sko ̄)—
full acquaintance, intimate knowledge] the Son except the Father; nor does anyone know the Father 
except the Son, and anyone to whom the Son wills to reveal Him. Come to [pros—face to face] Me, all 
who are weary and heavy-laden, and I will give you rest. Take My yoke upon you and learn from Me, 
for I am gentle and humble in heart, and you will find rest for your souls. For My yoke is easy and My 
burden is light. (Matthew 11:25-30) 

 
32 Hilary of Poitiers, On the Trinity, 1:7. 
33 Michael Reeves, The Good God: Enjoying Father, Son and Spirit (London: Paternoster, 2012), p. 44. 
34 “… God is light and in Him there is no darkness at all” (1 John 1:5) reveals much more than mere moral rectitude. There is 
faithful, unswerving rightness in the onto-relations between the Father, Son, and Holy Spirit. Also, to say that “God is personal, 
but He is also holy” or “God is loving, but He is also holy” misses the point of what holiness means when using the word “but.” 
Holiness is the unique, sui generis relationship inside the life of the Trinity. 
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I am the way, and the truth, and the life; no one comes to [pros—face to face] the Father but through 
Me. (John 14:6) 

for through Him we both have our access in one Spirit to [pros—face to face] the Father. (Ephesians 
2:18) 

Jesus connects the marking off with deep, relational knowledge. Only the Father knows the Son and only 
the Son knows the Father. If you want to know the Father as the Son knows the Father, come to the Son. 
He will reveal this face-to-face knowledge to you. You can only know the Father in deep restfulness in the 
shining of His face upon your face through the Son who is the Way, the Truth, and the Life. 

As C. Baxter Kruger reflects: 

When we talk about the holiness of  God, we are trying to describe the wholeness and purity and 
integrity, the beauty, of  the fellowship of  the Trinity.35   

Holiness is bound up in the beauty and glory of the Father-Son relationship. 

It is this jubilant glory that overflowed in the creation of the universe, and it is the beauty of this mutual 
self-giving that is quintessentially revealed in the Cross, the wisdom of God. 

What is this wisdom, this wisdom of the Cross? Better yet, who is the wisdom of the Cross? 

As creatures, we fall far short of the glory of this beauty, by word and by deed (Romans 3:23). By our 
alienation to God, we exist in a glory deficit as dead people all the while thinking we are alive. As the lover 
of all people, the Son of the Father in-fleshes Himself into the dis-glory and dis-beauty of our world, living 
His life on earth for us as the vicarious man. 

 The Father, who is with and in the Son, gives His Son over to our evil, to the abyss, to the darkness of 
our self-created, self-oriented, and self-inflicted God-forsakenness. 

 The enemy diabolos is the slanderer, the deceiver, and the accuser. He inspires this darkness. The Son 
freely receives the darkness of the evil of humanity into His humanity. 

 The Holy Spirit upholds the Son’s unbroken fellowship with the Father and the Father’s unbroken 
fellowship with the Son in the unspeakable stress of this darkness. The darkness will not conquer the light 
(John 1:5). 

 The Son, the vicarious man who is in the Father and in the Holy Spirit, enters the fulness of our darkness 
to die as us, to take our death into Himself. 

 After three days in the tomb, the Son freely justifies us in Grace (Romans 3:24), resurrecting us into Life 
(Romans 4:25; 5:18), into union with the deep and abiding fellowship of the Father and the Son in the Holy 
Spirit (John 17:3, 22-26). How? By adopting us in love as children into the familial relations of the Trinity 
(Ephesians 1:3-5). 

 
35 Kruger, Jesus and the Undoing of Adam, pp. 17-18. 
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… God was in (en) Christ reconciling (katallasson—exchanging darkness for light, human-generated 
enmity for Father-Son relationship) the world (kosmon) to Himself  … (2 Corinthians 5:19) 

This reconciling act by the person of the Incarnate Son is the wisdom and consequent beauty of the Cross. 

Parenthesis 
By grappling with the person of Jesus and the Trinitarian persons of the Godhead, the Cappadocian 

church fathers transformed foundational assumptions about human beings. They engendered, unknown in 
human thought until then, the toward-another fellowship character of personhood. 

Boethius, following the lead of Augustine who did not understand the Cappadocian fathers, began a trend, 
reinforced later by Enlightenment thought, that reduced human personhood to the primary substance of 
autonomous rationalism. 

Lost in the angst of the universe created by the Boethian-Enlightenment definition of person is any 
concept of being in relationship, in relationship to others and to creation, multi-faceted relationships that 
can only flourish when grounded in the intra-trinitarian relations of God as revealed in Jesus Christ. 

The Christian doctrine of the Triune God reveals a dynamic ontology, of one being in three persons, 
being in loving communion. 

The primary purpose of the Father, Son, and Holy Spirit for all people is not just legal [judicial—JN], but 
filial. In the words of James B. Torrance, “We have been created by God to find our true being-in-
communion, in sonship, in the mutual personal relationships [the perichoresis—JN] of love.”36 

Summary: God is being in communion 
The relations between persons are of principled importance, for they comprise who persons really are as 

persons. God is love … The God of Scripture who is Triune is constituted by self-giving, other-centered relationships. 

Take careful note of this onto-relational way of understanding persons in community and contrast it with 
the Western view of persons as independent, i.e., self-sufficient and self-determining. Next, consider this 
difference when you to talk people or when you read any book, especially books on theology. When people 
or authors do God-talk, what is foremost in their mind about the God about which they are talking? 

Roman Catholic theologian Karl Rahner (1904-1984) provides us with a basis for critical thinking when 
we hear or read God-talk. In his book The Trinity, he said: 

Should the doctrine of  the Trinity have to be dropped as false, the major part of  religious literature 
could well remain virtually unchanged.37 

Do not ignore this statement. Take a deep breath and ponder it. Think of the people you talk to, the 
sermons you hear, the books you read. Do they apprehend God as the onto-relational Trinity? If not, be 
careful what you imbibe from their talk/writings. 

 
36 James B. Torrance, Worship, Community & the Triune God of Grace, pp. 37-38. 
37 Karl Rahner, The Trinity (New York: Crossroad Publishing Company, 1970), p. ix. 
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In the scientific/mathematical context, heed the British theologian/physicist John Polkinghorne (1930-
2021) when he says: 

… a deeply satisfying candidate for the title of  a true ‘Theory of  Everything’ is in fact provided by 
Trinitarian theology.38 

 
Parenthesis 

As an example of applying Rahner’s critical analysis, consider The Westminster Larger Catechism (1647), text 
and Scripture proofs, a catechism understood by several Christian denominations as one of the best 
summaries of the Christian faith in existence. For example, high praise for this catechism comes from the 
American theologian Charles Hodge (1797-1878): 

Probably the best definition of  God ever penned by man, is that given in the Westminster Catechism: 
‘God is a Spirit, infinite, eternal, and unchangeable, in his being, wisdom, power, holiness, justice, 
goodness, and truth.’ This is a true definition; for it states the class of  beings to which God is to be 
referred. He is a Spirit; and He is distinguished from all other spirits in that He is infinite, eternal, and 
unchangeable in his being and perfections. It is also a complete definition, in so far as it is an exhaustive 
statement of  the contents of  our idea of  God.39 

The authors of the catechism present their idea of God this way:   

Q. 7. What is God? 

A. God is a Spirit, in and of himself infinite in being, glory, blessedness, and perfection; all-sufficient, 
eternal, unchangeable, incomprehensible, everywhere present, almighty, knowing all things, most wise, 

 
38 John Polkinghorne, Science and the Trinity: The Christian Encounter with Reality (New Haven and London: Yale University Press, 
2004), p. 61.  
39 Charles Hodge, Systematic Theology (Charles Scribner & Sons, 1895), p. 367. Hodge was principal of Princeton Theological 
Seminary from 1851-1878. We can find this same type of affirmation in a multiplicity of current “What We Believe” statements 
on institutional (i.e., church or school) websites.  

To remark … a play of relationality in the very 
heart of God is to make a metaphysical claim of 
extraordinary reach and power. Whereas the 
classical philosophers tended to make self-
subsistence the quality of ultimate reality, and 
relationality a quality of created or dependent 
being, the doctrine of the Trinity compels us to 
say that ultimate reality is itself characterized by 
relationship. 

Robert Barron, Light from Light: A Theological Reflection on the Nicene 
Creed (2021), p. 58. 
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most holy, most just, most merciful and gracious, long-suffering, and abundant in goodness and truth. 

John 4:24; Ex. 3:14; Job 11:7-9; Acts 7:2; 1 Tim. 6:15; Matt. 5:48; Gen. 17:1; Ps. 90:2; Mal. 3:6; Jas. 1:17; 
1 Kings 8:27; Ps. 139:1-13; Rev. 4:8; Heb. 4:13; Ps. 147:5; Rom. 16:27; Isa. 6:3; Rev. 15:4; Deut. 32:4; Ex. 
34:6. 

First, note the question, “What is God?” Think of Aristotle and how he understood things by taking them 
apart and looking at pieces. Does Aristotelian thinking, a thinking that has filtered itself into many domains 
of the Western mindset, play a part in the way this question is constructed and then how it is answered? 

Second, where is the Trinity in this answer? Where is the Father-Son relationship? Why is 1 John 4:8, 16 
not in the Scripture proofs?40 Why is the word “love” missing from this, according to Hodge, “complete” 
and “exhaustive” statement about God? In the light of biblical revelation, Hodge’s words about this answer 
are shocking in its hubris.  

Two questions later, the catechism gets to the Trinity. 

Q. 9. How many persons are there in the Godhead? 

A. There be three persons in the Godhead, the Father, the Son, 
and the Holy Ghost: and these three are one true, eternal God, the 
same in substance, equal in power and glory; although 
distinguished by their personal properties. 

1 John 5:7; Matt. 3:16-17; Matt. 28:19; 2 Cor. 13:14; John 10:30. 

The next question continues to talk about personal “properties.” 

Q. 10. What are the personal properties of the three persons in the Godhead? 

A. It is proper to the Father to beget the Son, and to the Son to be begotten of the Father, and to the 
Holy Ghost to proceed from the Father and the Son from all eternity. 

Heb. 1:5-6, 8; John 1:14, 18; John 15:26; Gal. 4:6. 

Why do you think there is an emphasis on personal properties? Although the catechism mentions 
begetting and proceeding in the answer to Q. 10., why do you think “relationship” or “being in communion” 
is missing from both answers? 

There is truth in the answers, but it is a truth cold and austere in its precise correctness. The real danger 
in a confession like this is its separation of the personal Trinity from attributes. This dissociation shows to a 
thoughtful reader that one, the list of attributes, does not necessarily have to do with the other, the Trinity 
with personal “properties.” The listing of attributes disaffiliated from the Trinity is an alarming move into 
the world of abstraction, a move that not only creates a dualistic split between, on the one hand, a monad 
God with attributes and, on the other, the Trinity, but also emphasis on the personal “properties” of each 

 
40 To give the writers of this catechism some space for salvage, The Westminster Confession of Faith (1646) includes these verses in 
Chapter II, Of God, and of the Holy Trinity. In their description of God, they only use love in the phrase “most loving,” and by that, 
they miss the Apostle John’s intent. God is not merely most loving; God is love, without reserve. 

Good souls many will one 
day be horrified at the 
things they now believe of 
God. 

George MacDonald, “Self-Denial,” in 
Unspoken Sermons (1867), Series Two. 
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of the three persons of the Trinity without any mention of their mutual indwelling. 

 Because the reality of onto-relations is missing from the understanding of those who penned this 
catechism, that of which they speak is thereby skewed. Do you think it is in the realm of possibility that this 
distorted view of the Trinity affects the statements in the rest of the catechism? Or, as Thomas F. Torrance 
has observed: 

It is not just that the doctrine of  the Holy Trinity must be accorded primacy over all the other doctrines, 
but that properly understood it is the nerve and centre of  them all, configures them all, and is so deeply 
integrated with them that when they are held apart from the doctrine of  the Trinity they are seriously 
defective in truth and become malformed.41 

 Perhaps, the graphic “How Do We Perceive God” shows a better way of apprehending God. 

 

 

 
41 Thomas F. Torrance, The Christian Doctrine of God, p. 31. 

 
God is onto-relational, being in communion. 
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Questions for thoughtful reflection 
1. Revisit the meaning of  ousia, hypostasis, homoousios, and perichoresis. How do these meanings open the door 

into a better way to apprehend the interpersonal dynamics of  the Triune God? 
2. How does this foundational apprehension enhance the meaning of  divine relationality and beauty? 
3. Contrast your answer to Question 2 with the description of  God given by the Westminster Larger Catechism, 

Question 7. 
4. What are the ramifications in one’s personal view of  the cosmos and life within it if  the foundational 

perspective of  the Westminster Larger Catechism is embraced rather than the Trinitarian grounds of  the 
evangelical faith of  the ancient Catholic Church?  
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